One of the significant concerns that as editors we endeavour to serve in IJSCC is to ensure that we publish a wide spectrum of articles on many different aspects of ecclesiology. The study of the Christian Church rightly ranges over a large field -theological, historical, contemporary and geographical. Just as the central Christian confession of faith in the Incarnation of God in Jesus Christ speaks of the God whose Being and Character is revealed in his self-giving into our humanity for the redemption of the whole world, so the Christian Church, called into being to witness to that truth, engages with every human concern at all times and in all places. Although at first sight, therefore, it might seem curious that a substantial article, concerned with the recent financial crisis and the subsequent turbulence in the economic sphere, should appear alongside articles focusing on an Anglo-Saxon bishop, an ecumenical agreement on Christology, an idiosyncratic missionary figure in China, and an account of the recent work of an Orthodox theologian, who has wrestled in a challenging way with the issues of sin and evil and what they have to say to the life of the Church, in reality these are all outworkings of what the poet, T.S. Eliot, speaking of the Incarnation, called 'the intersection of the timeless with time' .
David Jackman, who served as the first ethics adviser to the Financial Services Authority in the UK, not only gives us a clear account of the nature of the recent financial crisis, but sees it as challenging banks and corporations to discover an appropriate commitment to a corporate faith with its necessary ethical guidelines for conduct. It therefore constitutes a similar challenge for churches to speak from the corporate faith that is their identity to the ethical issues of the economy of which they find themselves a part -sometimes embarrassingly so, as the Archbishop of Canterbury found, having condemned the exploitative practices of a payday loan company only to be told that the Church of England itself had a small investment in the same company. Does simul iustus et peccator inevitably apply to a church as to individual Christians?
Financial issues occur again in a very different ecclesiastical context in Anthony Smart's article on Wulfstan, Archbishop of York from 1002 to 1023, with its theme of 'paying God his dues' . Characterised as 'a learned man of orderly mind' Wulfstan was 'a conscientious prelate who stamped an ecclesiastical reformer's mark on Old English law' . A contrasting, and in many respects a decidedly eccentric figure, was Charles Gützlaff (1803-1851). Coming from a pietist Moravian background Gützlaff was an individualist missionary to China, compromised by association with the British opium trade, yet with creative ideas that have taken root in the contemporary Chinese house-church movement. Ambrose Mong's article is a further contribution to our themed issue (vol. 15, no. 4) on the Church in China, described by a church leader with special responsibility for China as a 'cornucopia of ideas, evidence and challenge' .
In the review articles in this issue we welcome two further evaluations of the 2014 Agreed Statement on Christology by the Anglican Communion and the Oriental Orthodox Churches. It is good to have these contributions by the distinguished Australian Jesuit theologian, Gerald O'Collins, and the English patristic scholar, Lionel Wickham.
The third review article by Norman Russell is on the contemporary Greek theologian, Christos Yannaras. Norman Russell, as the translator of many of Yannaras's works can justifiably claim to be the foremost exponent of the challenging and creative theology of an Orthodox theologian and philosopher too little known and appreciated outside his native Greece. Yannaras's astringent existentialist approach to philosophy rejects static ontological categories for an emphasis on the relational character of truth. He would agree with St Anthony of Egypt that 'our life and our death are with our neighbour' . His sharp critique of the undermining of the Gospel by religion, not least in his own Orthodox tradition in Against Religion: The Alienation of the Ecclesiastical Event (2013), is reminiscent of similar critiques in different contexts of Karl Barth and Dietrich Bonhoeffer. Russell perceptively comments on this, as well as on The Schism in Philosophy (2015), one of Yannaras's most demanding works, and on the engagement of Yannaras with the problem of evil, suffering and pain. In another challenging work, The Enigma of Evil (2012), as Russell notes:
for Yannaras 'an explanation of pain, an explanation of the evil whose reality we human beings experience daily in our lives, cannot be given to us either by human science or by rational thought' . The only reply, as the Church's experience witnesses, lies beyond language in 'the cognitive experience of loving relationship, of faith/trust, self-transcendence and self-offering' .
That is an experience which demands its own ascesis.
Geoffrey Rowell
